Jonah 1:3-10 (Revised Version of this Article)
The interlinear text is given below and on the next page: 
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The passage is chiastic, and  149 words long. It is divided into two halves, both by thematic structure and by word count, into two sections—verses 3-6 (75 words) and verses 7-10 (74 words). The division into 75 and 74 words is as close as possible to equality given  that 149 is an odd number. Each section is, furthermore, divided into two sub-sections—the first into sub-sections of 36 and 39 words, and the second into sub-sections  of 38 and 36 words. The two 36 word sub-sections correspond as do the 39 and 38 word subsections.

The structural analysis is perhaps, nevertheless, not quite as clear-cut as in other analyses, and is presented here as a possible way of structuring the passage..

The passage starts, and ends, with a reference to Jonah fleeing from the presence or face of Yahweh, and immediately within this inclusio, are chiastic references 
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to the fear of the men—these are the two 36 word sub-sections. X and X` In the central part of the chiasm we have responses to the storm by the ship’s crew (and Jonah) which are structured as two sequential parallel “panels” of 39 words and 38 words respectively (Y and Y`). Both of these have an “internal” chiastic structure (labelled a, b, b, a`) The “a`s” involve crying out or speaking, and the “b’s” involve throwing things, and Jonah’s relationship to the “throwing”. The responses exhibit a progressive turning towards Yahweh—as will be discussed further—please see note 3) below in particular.

Here, (next page), is an overall analysis for the passage:

Notes:

1) The word count aspects are shown in the diagram. The X’s correspond by word count, as do the Y’s. However, within each of these sub-sections, there is a cross-relation by word count. Thus, for example, the word count of Xi) corresponds to that of X`ii), (21 and 20 words respectively) and that of Xii) to that of X`i) (15 and 16 words respectively). Thus, we have equality (to the nearest word where odd totals are involved).
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Outline Analysis

 

 i) Jonah flees from the presence of Yahweh 

 

 

       ii) p) Yahweh sends the storm

 

           q) The ship and the sailors respond to the storm

 

X

 

 a) Each sailor cries to his god

 

           b) They hurl the utensils in the ship  into 

 

                the sea to lighten it.       

 

           b`)  Jonah has gone down into the ship 

 

                  and is deeply asleep

 

 

 a`) The captain questions/commands Jonah

 

       to cry to his god

 

          ii) p) Jonah’s testimony to Yahweh, creator of 

 

                       sea and land

 

              q)  the sailors respond with great fear

 

 

 i)  Jonah’s flight from the presence of Yahweh

 

            is told to the sailors

 

 a) Each  man speaks to his companion

 

          b )They cast lots to find the cause of the “evil”.

 

          b`) The lot falls on Jonah

 

 

   a`) The sailors ask/question Jonah
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2) X and X` set the scene. X gives us the events  - namely Jonah’s flight, and Yahweh’s response in the sending of the storm, and the initial response by the sailors (and the boat!) to the sending of the storm. X` gives the explanation to the sailors for the events, both regarding Jonah’s flight and the fact that Yahweh, is  the God of Heaven and the creator of sea and dry land. The sailors response now is more dramatic than before (great fear). 

3) Y and Y`. The sailors initially do not know that Jonah and Yahweh are responsible for the storm, but during the course of the narrative, they find this out. Y and Y` describe a progressive move away from paganism towards Yahweh on the part of the sailors and their captain as previously mentioned. This progressive movement is discussed below:

When I first tried to analyse this section (i.e. Y and Y`) of Jonah Ch. 1, I thought that Y described unsatisfactory responses by the ship’s crew to the storm sent by Yahweh, whereas Y` described satisfactory responses. I have now somewhat changed my mind about this, and I now think that, although both Y and Y`  each 
have a chiastic structure, they nevertheless together describe a progression of responses by the sailors to the storm of which only the first two (labelled Ya and Yb) - the hurling of the cargo into the sea (instead of hurling Jonah into the sea) and crying to the pagan gods for help - can be described as unsatisfactory. I originally thought  that the captain’s words to Jonah about arising and praying to his God were not to be seen in a particularly positive light, but I have now become convinced that all the commentators are right about this, and we should see genuine piety in these words of this (initially) pagan captain.  When I originally read this, I thought that the captain’s words were rude to Jonah and dishonouring to Yahweh—the latter because Yahweh was being treated as “just another of the gods” to whom supplication might “usefully”  be made, but it now seems to me that actually, this was the first step of the sailors’ positive “trajectory” from paganism to belief in Yahweh. This first step then in which the captain and Jonah are “mediators” between the sailors and Yahweh—the captain on behalf of the sailors and Jonah on behalf of Yahweh - is followed by progressively more accurate and personal knowledge about Yahweh on the part of the sailors through 1) speaking and taking counsel together (an approved OT way of making good decisions e.g. Prov. 15:22—as opposed to the individualist (and idolatrous) actions of  crying to individual gods) 2) casting lots (the casting of lots is an “approved” Old Testament idea which God uses (see e. g. Proverbs 16:33, also the case of Achan in Joshua 7:18 and that of Jonathan in 1 Sam. 14:37-42.) and 3)  the direct questioning of Jonah—God’s prophet. (There will be further steps in the sailors’ “trajectory of faith” later in the chapter, including their “great fear” in v. 10).

Excursus—The Captain and Jonah in vs. 5b—6 and in Eph. 5:14
I have already mentioned that I originally thought that the captain was somehow trying to get Jonah (and Jonah's God) involved in the  “multi-faith” prayer meeting taking place amongst the sailors. I now don’t think that to be the case—at least I think that is not quite what the text seems to be “saying” in v.5.  When this idolatrous praying, and the hurling of the utensils (which may have a religious (sacrificial) significance too, as well as physically lightening the ship) starts, Jonah is immediately described as moving in the opposite direction - down into the hold, and making himself as “heavy” as possible (there is a play on words in the Hebrew between going down and deep sleep). Almost all the translations try to “improve” Jonah's behaviour by putting Jonah’s downwards movement into the pluperfect tense (“Now Jonah had gone down . .  etc.”) - thereby suggesting that Jonah had gone down before the storm started—and thus exonerating him from the “callousness” of refusing to help his shipmates—although a few maintain an ambiguity in the timing of Jonah's movements. (It is perhaps also to be noted that Jesus in the Gospel accounts appears to have fallen asleep in the stern of the ship before the storm on the sea of Galilee started—but this is perhaps mitigated by the fact that there was no pagan idolatry happening at the time and which needed to be opposed—unlike the situation with Jonah). Whether Jonah’s action is perfect or pluperfect can I think only really be 
determined by the context, but since all the other verbs in this section, and in particular the earlier occurrences describing Jonah as “going down” (yarad in Hebrew) read “naturally” as perfect tense verbs, that seems to be the correct way of understanding Jonah's action here too. Thus, I will provisionally be taking Jonah’s actions to be seen as sequential to, and very likely a direct response to, the idolatrous behaviour of the sailors—and in fact as a pointed repudiation of that behaviour. To a pious Israelite like Jonah, the sight and sound of such blatant idolatry would have been pretty awful—and what else, besides repudiation, would we expect of a true prophet of the One True God? (I’m thinking of Elijah and the prophets of Baal on Mt. Carmel for example). Nevertheless, I haven’t yet come across any commentators who have seen this most reasonable explanation as a possible way of understanding Jonah’s action.

(A possible additional factor at work here is that Jonah believes that it is precisely because of Israel’s idolatry and worship of false gods that Yahweh is planning to reject Israel, and the sight of a cacophony of pagan sailors crying out to their various false gods will have been a poignant reminder to Jonah of the justice of what Jonah believed to be Yahweh’s proposed action with regard to Israel, and that, despite Jonah’s loyalty to Israel, the death of Israel, as foreshadowed by his own deep sleep—and soon by his own (presumed) death in the sea - would be a just action by Yahweh even if Jonah is doing do all in his power to prevent it. Jonah was correct  - the death of Israel through exile was required by Yahweh, but Yahweh is the God of life who raises the dead, and it is this greater plan—foreshadowed by events in Nineveh and by Israel’s Exile(s) under Assyria and Babylon– that is fulfilled in Christ and the Church. As Paul puts it in Romans 11:15 regarding Israel, “What will their acceptance mean but life from the dead?”)
When we look at the captain’s action in this light, we can perhaps interpret it differently. The prayers and actions of the sailors appear, predictably for us as readers anyway, to have been ineffectual, and so perhaps we are meant to see the captain’s following “in the footsteps” of Jonah, in descending into the hold of the ship, and demanding that Jonah pray to his God, as an emerging recognition by the captain that the sailors’ prayers and actions—examples of pagan idolatry and “salvation by works” - are wrong, and that, instead, Jonah’s God, the true God, is to be approached through Jonah. Prophetically, this would be a fulfilment of Israel (represented by Jonah) being the means of blessing to the pagan, Gentile, world—represented by the ship’s captain. Jonah’s descent into the deep sleep of death is then, on this view, to be seen as a sort of acting out of the effects of Israel’s idolatry—since Jonah represents Israel, and also an acted out “parable” for the ship’s captain of the actual  consequences of the sailors’ idolatry (and pagan idolatry more generally): it is the way of death. This is then, as indicated in the previous paragraph, an intimation for them, as well as for the readers/hearers of Jonah of God’s mysterious outworking of His purposes through Israel’s disobedience and the “death” and resurrection of Exile and return—which itself points forwards to the “Exile and return” of Christ—the True 
Israel—in His death and resurrection—the ultimate fulfillment of these things.

Well, the Apostle Paul seems to have had this high view of the captain’s words as I hope will become clear! (Indeed it was precisely this that persuaded me that I had probably previously misinterpreted the captain’s words and actions).

The words of the captain to Jonah were, 

“What to you , deep sleeper, arise, call on your god. Perhaps the God will give a thought to us and we will not perish.”

However, interestingly, the word translated “will give a thought to us” literally refers to shining. It is the word yiṯ·‘aš·šêṯ from ashath—to shine. Hence the literal meaning is, “Perhaps the God will shine upon us and we will not perish.”

In Ephesians 5:14 we read,

“Wherefore he (or it) saith, Awake thou that sleepest, and arise from the dead, and Christ shall give thee light.” 

Commentators and translations are divided on whether the subject of saith is he or it. The commentators point out however that this statement is not a direct quotation from the OT, and most suggest that the nearest OT reference is Is. 60:1 where Isaiah says,

“Arise, shine; for thy light is come, and the glory of the LORD is risen upon thee.”

This verse is addressed to Jerusalem (understood in NT terms as the Church in both covenants) and this whole section of Isaiah refers to the reversal of Zion’s fortunes, and in particular to the inclusion of the Gentiles (e.g. Is. 60:3). Interestingly, verses 8 and 9 include a reference to doves (Jonah means dove) (also Is. 59:11) and to ships of Tarshish! It appears then that Paul’s composite OT reference in Ephesians 5:14  has deeply understood the connection between Jonah’s being encouraged to awake and arise in Jonah 1:6 and the prophecy in Is. Ch. 60 and surrounding chapters. Jonah’s awaking symbolically points to the reversal of Israel’s fortunes after judgement and the hiding of Yahweh’s face, and in particular to the inclusion into restored and repentant Israel (e.g. see Is. 59:20) of the Gentiles:

“And the Gentiles shall come to thy light, and kings to the brightness of thy rising” (Is. 60:3)

In this connection then we can note that Paul links the deep sleep into which Jonah was sunk with death (“arise from the dead . . ”) and also that he refers the shining by God in Jonah 1:6 and the rising of Yahweh’s glory in Is. 60:1 to the 
giving of light by Christ— hence a wonderful Trinitarian understanding of these OT passages.

Determination on the part of the Gentiles for God to shine on them is thus exemplified by the captain, just as the slowness of Israel to understand and accept its role in including the Gentiles is illustrated by Jonah’s being asleep. In defence of Jonah, we should point out that he forms the prophetic vanguard of this new, historic, move by Yahweh with regard to the inclusion of the nations. Jonah’s role here is, I believe, prophetic, and in no way a reflection on his personal piety.  In these events, and indeed in the whole book of Jonah, God is using Jonah as, if you will pardon the expression, a “dry run” for the subsequent historical outworking of His plan—a plan which Paul regards as a great and hidden mystery—the inclusion of the Gentiles into the Church (e.g. Eph. 1:9-14).  The New Testament—especially Acts—shows the violent opposition to this by Israel after the flesh, and also perhaps the slowness with which the original Jewish nucleus of the New Testament Church came to understand the full equality of the Gentiles in the New Covenant. Jonah was historically positioned at the very start of the revelation of this wonderful and mysterious plan—which indeed involved the death and resurrection of Israel– and thus was the first to have revealed to him that God’s purposes ultimately involved a “both . . and” rather than an “either . . or” with regard to Jews and Gentiles. But as Paul points out in Romans, it was a “both .  . and” in disobedience as well as in God’s gracious dealings through Christ. Jonah was slow to understand this, and there is, as suggested above, a prophetic element here. This is the only respect in which I believe that any criticism might be made of Jonah—that he was so deeply steeped in the true ways of Yahweh that he had hitherto learned —in particular Yahweh’s election of Israel— that he was not quickly open to the possibility of new and further revelation which seemed to require him to be unfaithful to his original calling—even though it was Yahweh who was giving it. But God knew that when He chose him. We see the same sort of thing with Peter’s refusal to obey God (three times) at Joppa with regard to eating unclean animals (representing Gentiles) (Acts Ch. 10) - a situation not helped by the fact that he had just been instrumental in raising a gazelle (Dorcas!) (a clean animal—representing Israel!) from the dead! Nevertheless, there is perhaps a similarity with Jonah: his call to the Gentiles appears to have followed upon his (fulfilled)  prophecy concerning God’s compassionate dealings with Israel (2 Ki. 14:25-27).

In demanding that Jonah arise and call on his God, the captain is thus showing nascent faith in Yahweh, and prophetically declaring the amazing insight (stated clearly in Romans Ch. 11) that Israel’s disobedience (represented here in nuce by Jonah) was to be the means of salvation for the Gentiles. 

End of Excursus

The progressive movement towards faith in Yahweh in Y and Y` is as follows:

i) In Y a, b) the sailors engage in idolatry and “salvation by works”.

ii) This is repudiated in Y b`) by Jonah’s departure into the hold, and he is followed by the captain Y a`) who urges Jonah to pray to God on behalf of all.

iii) The sailors seek guidance (Y` a, b)—using the OT approved method of lots which are under the control of Yahweh. (Prov. 16:33)

iv) The lot falls of Jonah (Y` b`) and the sailors question him (Y` a`), and thus are set on course to faith in Yahweh—as described subsequently in the book of Jonah.

Here are some notes about further details of Jonah 1:3-10:

4) The detailed structure of Xi) (i. e. Jonah 1:3) has already been discussed. It is basically chiastic, and starts and ends with Jonah fleeing/going “from the face or presence of Yahweh. X`i)  has this equivalent information, not at the periphery, but in the centre, together with the fact that the sailors now know this. This is illustrated in the diagram below:
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Xi`) And they said to him,

 

             “

What is this you have done

?”

 

                         for the men knew

 

               that 

he was fleeing from the face of Yahweh

 

       because he had told them

 


5) There is a structural link between X`i) - the end of this section we are currently considering (i. e. Jonah 1:3-10) - and the start of the next section (i. e. Jonah 1:11-16):

Jonah 1:3-10 ends with,

[image: image5.wmf]  A:   And they said to him, “What is this you have done?

  B:   i)  for the men knew  

             ii)  that he was fleeing from the face of Yahweh 
         i`) because he had told them”

And Jonah 1:11-16 begins with,
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 a) But Yahweh hurled a wind great 

 

                  b) i)     into the sea  

and there was a storm great 

 

                  b) ii)    in the sea

 

 

                                  c) And the ship thought to be broken 

 

 

                                               d) and were afraid the sailors       

 

                      

 

                                  c) And cried each man to his god

 

 

         a`) And they hurled the utensils which (were) 

 

                   b`) ii)     in the ship 

 

                   b`) i)      into the sea  

to lighten (it) from upon them

 

 

(See discussion below regarding the proposed link between the underlined expressions)

 

13 words

 

2 words

 

    A`   And they said to him, “What shall we do to you
    B`     ii) that the sea may be calm from upon us?”

Thus the “theme” of 1:3-10 (Jonah’s flight) and the theme of 1:11-16 (the 
stilling of the storm) are juxtaposed, using fairly homologous structures at the transition between them.

6) The sections Xii) and X`ii) correspond. In Xii)p) we are told that Yahweh has hurled the wind into the sea causing a great storm, and in X`ii)p) Jonah, who is God’s prophet (thus his role includes being God’s spokesperson and representative) tells the sailors about Yahweh. In particular, he tells them that Yahweh is the God of the heavens, the creator of the sea and (i.e. as well as?) the dry land. Perhaps Jonah is thinking of some of the many appropriate verses in the Psalms—for example, Ps. 103:19, “Yahweh has established this throne in the heavens, and His kingdom rules over all” and, a few verses later in Ps 104:3, ”He lays the beams of His chambers on the waters; He makes the clouds His chariot; He rides on the wings of the wind.” (Also Ps. 29:10— “The Lord sits enthroned over the flood”). The originally pagan sailors now know something about Yahweh, and in particular that He has caused the storm because Jonah has fled from Yahweh’s presence. X and X` repeatedly mention Yahweh’s name, but Y and Y` do not mention Yahweh at all. However, it is in Y and Y` that the sailors come to realise that Jonah is the one who holds the explanation for the storm. We, as readers/listeners, know about Yahweh, and so we are in a “privileged” position as we read or listen to the narrative. It should be recognised however, that these representative pagan Gentiles come to know about Yahweh through Jonah, the representative Israelite—indeed it is through Jonah's “exile” from the land and from the face or presence of Yahweh that this happens.  There is thus a prophetic Christological aspect to this—Christ, the true Israelite suffered the “exile” of crucifixion (see for example, Peter Leithart’s article on Matthew’s Gospel, Jesus as Israel, and the expanded version of this in his excellent book, The Gospel of Matthew Through New Eyes: Vol. 1—Jesus as Israel), so that all men (i.e. not just Jews) could be saved. If we “factor in” the fact that Jonah was also disobedient to Yahweh, we can see that Jonah was prophetically enacting the truth described in detail by Paul in Romans Chs. 10 and 11 regarding the salvation of Jews and Gentiles,  “For God has consigned all to disobedience that He may have mercy on all. Oh the depth of the riches  and wisdom and knowledge of God!”

7) In Xii)q), we have a little description (5 words) of the response of the ship and the sailors to the storm. (At this point, the sailors do not know that it is Yahweh who has caused the storm.) The ship itself is the first to respond! Curiously, the text tells us that the ship “thought to be broken up”!  The ship here seems to be endowed with a rudimentary awareness—this occasional ascription of thoughts and actions to “inanimate” objects being a feature of the OT (e.g. the hills clap their hands etc.) The ship seems to  have “realised” that this was no ordinary storm, and acknowledged its powerlessness before it. We are next told that the sailors were afraid. Corresponding to this, in X`ii)q), in response to Jonah's explanation regarding Yahweh to the sailors, we are told that, “they feared with a great fear” (4 words). The same Hebrew word, yare' , is used in both sections. Thus, the general response to the storm in Xii)q), 
shared by the ship and the sailors, corresponds chiastically, in X`ii)q), to the intensified response of the sailors when they hear the truth about Yahweh. The ship can “understand” the revelation of Yahweh in nature, but not the verbal revelation of Yahweh’s Person and attributes given by Jonah.

8) Although not indicated in the outline chiastic analysis for this passage, there is a verbal and structural/conceptual link between Yahweh’s hurling of the wind on the sea in Xii) and the sailors’ hurling of the utensils into the sea (to be described next) in Yb) . A suggestion for this analysis is illustrated below. (I think this link is part of another chiastic structure—one involving Jonah Chs. 1 and 2. I hope to consider at this possibility at some stage.)
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b)  i)  And they hurled the utensils which 

 

                     ii)  in the ship (1 word) 

 

                            iii) 

into

 the sea (2 words)

 

                                    iv) to lighten from upon them (2 words)                    

 

 

        b`)  i) But Jonah had gone down 

 

                              iii) 

into

 the recesses  (2 words)

 

                       ii) of the ship  (1 word)

 

                                    iv) and he laid down and was sound asleep (2 words)
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b )  i) Go, and let us cast lots 

 

              ii) that we may know 

 

              iii) on whose account this evil has happened to us

 

 

        b`)  i) And they cast lots 

 

              ii) and the lot fell 

 

             iii) on Jonah

 


The “hurlings” by Yahweh and the sailors clearly correspond. The hurling of the wind into the sea by Yahweh creates the great storm in the sea, but the (mimetic?) hurling of the utensils by the sailors into the sea is designed to mitigate the effects of the storm. It is not at all clear how to translate the last two words of  this little chiasm. “To lighten (it) from upon them” is the literal translation, and even here, the word “it” has had to be supplied. But what is “it”, and who or what is “them”?

The KJV for example, has “it” referring to the ship, and “them” to the “utensils” or “wares”, and so translates, “. . and cast forth the wares that were in the ship into the sea, to lighten it of them”.

With the ESV, the “it” is still the ship, but the “them” refers to the sailors: “. . and they hurled the cargo that was in the ship into the sea to lighten it for them.”

However, some of the commentaries point out that the phrase in question is actually a Hebrew idiom: ”to lighten from upon someone” = “to give that person 
relief”, i. e. to make matters easier for them, and examples are Ex. 18:22 and 1 Ki. 2:12. If we (loosely) translate the phrase as, “to make the matter easier for them (the sailors)”, and we ask, “What is the matter being referred to?”, then the above chiastic structure indicates that the “it” is not the ship, but the storm! If this is correct, then the meaning of “to lighten” is more metaphorical (i. e. to render (the effect of the storm) less severe ) than a strictly literal meaning of making the ship lighter and more buoyant. The literal meaning of the prepositional phrase mê·‘ă·lê·hem is “from-upon-them” and this (?!paradoxically) supports the idiomatic interpretation better than the KJV or the ESV translations where the prepositional phrases  “of them” and “for them” respectively have been used.

(This interpretation is  reinforced when we consider (see below) the chiastic connection between the phrase “to lighten from upon them” and the expression in Y`b) “this evil (has happened) to us”: with this interpretation, the “thing” that needs to be lightened is the evil—i.e. the storm.) 

I think the difficulty with the “traditional” interpretations represented by the KJV and the ESV is that the prepositional prefix means “from upon . .”, and so it is hard to see how this could readily apply to the cargo which was in the hold and therefore “below” the sailors rather than “pressing down” on top of them. Nevertheless, the word “to lighten” is suggestive of the action of the sailors hurling the utensils into the sea so perhaps we should  consider that the narrator is using a “pun” in which the metaphorical expression already mentioned also has a literal aspect, and has deliberately left the direct object of the verb to lighten un-stated. 

9) Let us now consider Y and Y`. As shown in the diagram, it is proposed that both Y and Y` have a chiastic a,b,b`,a` structure. The “a” sub-sections are involve “speaking” and the “b” sub-sections involve “doing”. The “a`”’s are considerable longer than the “a”s, the “b”s both involve throwing, and the “b`”s involve a downwards movement. Let us consider these sub-sections in turn.

10) Ya) and Y`a) correspond.  Ya) is, “And they cried each man to his god” (4 words)  and Y`a) is, “And they said each man to his companion” (4 words). The structures are identical, and so we are being invited to compare and contrast these two verbal actions—the first is divisive (each crying to separate gods), and going in completely the wrong direction, and the second collaborative, and moving towards a correct understanding of the storm.

11) In Y and Y`, the “b” subsections contain the ideas of “throwing” and of moving in a downwards direction are found in both.  Let us look at Yb) and Yb`) first. (Please see diagram on next page): 

Here, Jonah corresponds to the utensils, but whereas the utensils have been moved from the interior of the ship to lighten it, Jonah by contrast has moved  
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a`)   i) And came near to him the chief of the seamen and said to him, 

 

            ii) “What to you, O sound sleeper? (9 words)

 

 

           iii) Arise and cry out to your god. Perhaps will take notice of us the god

 

                 and not we will perish.”  (10 words)

 

         

 ………………………………

 

 

Y` 

a`)  i) And they said to him, 

 

           iii) “Tell please to us on whose account evil this to us. (10 words)

 

 

            ii) What is your work? And from where do you come?

 

                What is your country? And from what people are you?” (10 words)

 


down— (?perhaps into the space taken by the utensils!) The aim of the sailors was to lighten the ship, but Jonah has lain down (more downwards movement) and is in a deep sleep—again with the notion of heaviness and depth. Neither we, if we are hearing the narrative for the first time, nor the sailors, know that this has, ironically, actually made matters worse—Jonah is now as far as possible from being thrown overboard, which, as we and the sailors later discover, is the solution to the “problem” - the “evil” - of the storm. In a “poetic” sense, though not strictly in accordance with Archimedes’ Principle, Jonah has made himself as “heavy as possible” at the bottom of the boat, by going down into the recesses, then further, lying down, and then further being in a heavy, deep sleep—thereby undoing any good effects of throwing over the cargo. (This is a symbolic truth though, not a literal one). Did the sailors have a practical understanding of what would later become known as Archimedes’ Principle? They would of course know that cargo weighs a boat down, but it’s quite possible they would perhaps have seen Jonah also as making the boat heavier by moving downwards within it. An similar example to this this might be the well-known misunderstanding of Newton’s First Law of Motion by ancient people. In this example, it is naturally assumed that a weight dropped from the top of the mast of a  ship moving with constant velocity will fall to the deck at some point further back than the mast (because the ship itself has moved forwards whilst the object was falling). This is how Aristotle would have understood the situation. Ignoring air resistance, however, this reasonable assumption is false: the object will in fact fall directly down to the bottom of the mast of the moving ship.

12) Now let us look at the corresponding “throwing” sections in Y`. These are Y`b) and Y`b`), and are presented below:


13) If we now compare the corresponding  Yb)s and Y`b)s we can see that the hurling of the utensils corresponds to the casting of the lots, and Jonah’s downward movement into the hold of the ship, his lying down and his falling into a deep sleep correspond to the falling of the lot on Jonah. Jonah is only mentioned in the second sub-section in each case. We see clearly that the “Y” sub-sections have been ineffective from the initial perspective of the sailors, and indeed been counter-productive, but the “Y`” sub-sections have yielded for the sailors the important link between Jonah and  the evil of the storm.

14) Finally, let us compare Ya`) and Y`a`): in Ya`), the captain of the ship questions/commands Jonah, and in Y`a`) the sailors ask and question Jonah. Jonah has the key to the mystery, and the captain and the sailors are both on the right track here!. Let us look at the structure of these two sub-sections (below):


There is, however, a contrast then between the captain and the sailors in the way they treat Jonah. The captain asks one rather brusque question, and then proceeds to issue an imperative! By contrast, the sailors start with a very politely worded imperative, “Tell us please . . ”, followed by a series of four questions, as shown above.

Jonah is sometimes compared unfavourably to the captain partly because the narrative does not tell us whether Jonah responded to the captain’s command to pray, whereas the captain clearly was a “man of prayer”. For example,  one commentator speaks of , “ . . this enlightened pagan who outshines Jonah in his grasp of divine truth”. I think this is wrong—after all, it is to Jonah that he comes in the hope that, through Jonah’s intercession, he and the sailors will receive a blessing from God - though I support the view that it is most unlikely that Jonah acceded to the captain’s request and prayed to Yahweh at this point.  In any case, the narrative is interrupted following the captain’s words to Jonah as the sailors appear to have approached Jonah soon afterwards as a result of the casting of lots. However, I think it is worth reflecting on Jonah’s (assumed) unwillingness to pray at this time. I suggest it is not a guilty conscience or some

other inward motive. Rather, Jonah is the prophet of Yahweh, the One, the only True and All-powerful, God, and to pray immediately after the polytheistic prayers of the sailors would be seriously to misrepresent Yahweh. He is not one amongst many, He is Supreme. Elijah, as we know, did not propose a joint prayer meeting with the prophets of Baal—if fire had descended in that event, then God’s glory would have been, unthinkably and blasphemously, shared with the pagan “deity” Baal. Similar considerations apply here—Jonah represents Yahweh and will not countenance or allow anything that suggests the sort of (blasphemous) syncretic religious complicity: if and when Yahweh causes the storm to cease, it must be Yahweh who gets the glory. Besides, Jonah knows what needs to be done—there is no point praying for a different course of action when the correct course of action has already been revealed to him! I have not found this pious interpretation of Jonah’s actions in the commentaries.

However, (and perhaps there is an ironic aspect to this), Jonah does pray to Yahweh  a little bit later—from the belly of the great fish – and his prayers are effective both for himself—Yahweh hears his prayer and saves him—and for the sailors—since they are saved from the sea, brought to faith in Yahweh, and not held guilty for the blood of an innocent man (i. e. Jonah) since in saving Jonah, Yahweh delivers the sailors from blood guiltiness. We again see here the typological pattern that it is in the typological “death and resurrection” of Jonah—representing national Israel in Exile and return, and also believing Israel in its departure from “Israel after the flesh” to “spiritual Israel” in the New Covenant, and ultimately Jesus in His death and resurrection—that the Gentiles come to faith in God. The nations (Assyria and Babylon) had a part to play in the death (i.e. Exile) of Israel, and in doing so, they were in fact carrying out God’s will, and they came to know about Yahweh through this Exile. For example, the king of Nineveh (at least to a certain extent) and king Nebuchadnezzar of Babylon both came to faith. The nation of Assyria, and in particular their (later) king, only later became guilty when they attributed their success to their own powers and not to Yahweh (e.g. Isaiah Chs. 7-10.) I think we can see a development of this theme of Israel’s (or rather Judah’s) prayers being effective for the Gentiles in Jeremiah’s instructions (Jer. 29:7). Actually, it was always Israel’s calling—as we know from Abraham (“in you shall all the nations of the earth be blessed”), and, in the law, 70 bulls (70 is the biblical number of the nations) were to be offered during the Feast of Tabernacles (Numbers Ch. 29.) 

15) In conclusion then, this section of the book of Jonah chiastically links the storm hurled by Yahweh to Jonah's flight from Yahweh, and, within this there are the two responses of the men on the ship—initially a “pagan” response, and then a progressively more “accurate” turning to Yahweh. By the end of this section, the sailors are fearfully aware of Yahweh, the True, All-powerful God and of His involvement with Jonah and the storm.

